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Abstract: Vedas have been studied with great interest at all times, resulting in their multi-lingual translations
across the globe. There have been attempts to understand the Vedic devatas with different perspectives. These
devatas are mythically glorified in the later literature, especially in the ltihasas and Puranas. Among the earlier
attempts made by scholars, we find detailed accounts of deities like Indra, Agni and a few others, but seldom do
we find the same of Brhaspati. This paper presents a detailed novel interpretation with a perspective in light of
adhyatmika understanding of the Brhaspatisiikta (10.68) of the Rgveda. Here the author tried to follow the path of
interpretative tradition expounded by the acaryas like Udgitha, Sayana etc. and also the later commentators.
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1. Introduction

The Vedic tradition believes that the Vedas have different layers of meanings like adhiyajiika, adhidaivika
and adhyatmika. However, people mostly consider the yajiika interpretation of the Vedas and developed a
narrative that samhitas are meant only for ritualistic purposes. (Wilson, 2016, p. xliii) It is necessary to see that
the interpretations of the Vedic samhitas go way beyond the yajfiika meaning, and a much deeper connection to
Vedanta can be seen. When we examine Sayanacarya’s commentary, he gave the applications of each sdkta in
appropriate yajAa in the beginning. However, in the commentary, along with his objective or literal interpretation
with possible alternative derivations, he gave adhyatmika perspective too.! (Rajwade, 1933, p. 2%o¢) But the
modern interpreters have overlooked these aspects. (Wilson, 2016, p. 431) Moreover, in order to understand a
hymn, the reader has to understand the continuity and connection of each mantra with the other, along with the
connection of one sikta in relation to another. There is an onus to decipher the Rgveda in a genuine and well-
informed way.

This paper presents a detailed novel interpretation with a perspective in light of adhyatmika understanding
of the Brhaspatisiikta (10.68) of the Rgveda in a way not hitherto acknowledged as prominent by following the
hints given by the traditional Indian commentators. The interpretation of this sdkta contains an outlook at the
beginning, followed by the novel commentary and a conclusion. The outlook includes the features of the sdkta,
some pre-knowledge, and a summary of each mantra. In the commentary section, first, the manira and its
padapatha with svara are given. A detailed commentary in Sanskrit is provided right after the padapatha. Then an
English translation of the same follows.

2. Pre-knowledge for the sukta

The present sikta is the 68™ sakta of the 10th mandala or the 8" sdkta of the 5™ anuvaka of the 10t
mandala. There are 12 mantras in this sdkta. The rsi of this sdkta is Ayasya of Angirasas gotra. The devata is
Brhaspati, and the sdkta is composed in Trisfup metre.

! (FoTo HToHTo ¢.8%0.8)
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Before we look into the present sdkta, a certain understanding is needed. Sayana, begins his commentary
by introducing the background story of the present sikta. Brhaspati is the son of Angiras, and he is the purohita of
Indra. Once, the demons Panis stole the cows of Indra and kept them in a dark hidden place in the city of Vala.
Indra then sent his dog Sarama to find his cows. When Sarama was unable to complete the task, Indra

approached Brhaspati to find them and bring them back.? (Rajwade, 1933, p. $30)

3. The background story of the sdkta

This sidkta stands out amongst others as it has a fascinating mythological (aitihasika) story in the
foreground with a deeper understanding in the background.

As per the story, when Brhaspati heard the cows’ mooing from the caves of the mountain, he recognised
them as Indra’s cows. When Brhaspati destroyed the weapons of Vala, covered by his soldiers from all sides, the
cows hidden in the cave became visible. Consequently, Brhaspati brought out the cows from the caves and
reunited the deities with their cows. The deities obliged by Brhaspati sang his praises.

4. Vedantic approach to the sukta

The following interpretation of this story tries to bring out a deeper insight in the light of Vedanta. Before we
begin, all characters that were found in the story should be understood in the following way.

e The word ‘gd, which refers to a cow in the story, is referred to the Knowledge-light (/ray of Knowledge)
(jAanarasmi)’

the word parvata is referred to the intellect (buddhi)

Antariksa to the mind (manas)

Vala to the ignorance (ajAana)

Brhaspati to a Guru.

The abduction of the cows of the deities by Vala is interpreted as covering of the Knowledge by ajiana,
ignorance of a sadhaka, seeker of the ultimate Knowledge. Unable to access the Knowledge, the sadhaka seeks
Brhaspati's guidance. When he hears the inner call of his soul, jivatman, which is bound by ignorance, Brhaspati
takes up the task of making the Knowledge accessible to the sadhaka. Then Brhaspati expels the ajAana,
ignorance, from his mind through ultimate Knowledge. And when Brhaspati destroyed the tormenting ignorance
cloaked with lust, anger, greed and so on, by the powerful Upanisadic teachings, the Knowledge hidden within
became accessible, just as the cows hidden in the cave became visible.

Consequently, Brhaspati brings the couple, i.e., paramatman and jivatman together, by shedding the
ignorance of the jivatman who has forgotten his true identity of being one with the paramatman or the Ultimate.
Then the sadhaka, obliged by Brhaspati sang his praises.

It can be seen here that Sayana has interpreted the foreground story in the light of the ltihdsa, and Udgrtha
in the light of the adhidaivika approach. In contrast, the present research intends to provide an interpretation with
an adhyatmika (Vedantic) approach.

5. Features of this siukta - Similes

This sakta explains how Brhaspati takes up the task of finding the cows and freeing them from the demons.
This whole process has been beautifully described with a series of similes which are presented in the
interpretation. There are 18 similes cited in the 12 mantras. Almost every action of the story has been described
with a simile or two. For example, in the first mantra, one can see three similes to describe the praise given by the
deities in the story. The similes are as follows:

1. Saving themselves from drowning, as birds chirp in joy flying above water; the praying deities fondly sang
praises of Brhaspati for the return of their cows.

2. As constantly thundering clouds roar filled with water; the praying deities fondly sang praises of Brhaspati
for the return of their cows.

2 (FgoTo HToHTo £.6.9, f0.¢0¢, £.3.2¢ ScAMGI)
3 The derivations of the same will be discussed in detail in the next section.
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3. As the sound of waves from rivers gushes out of the mountains, freed from them; the praying deities
fondly sang praises of Brhaspati for the return of their cows.

Here, each simile expresses different emotions behind the praise, which shows how important the cows are to the
deities.

1. The first simile expresses the feeling of ecstasy due to the return of the cows.
2. The second simile expresses the feeling of fulfilment.
3. The third simile expresses the feeling of freedom due to the return of the cows.

Thus, the present sukia is adorned with suitable and meaningful similes that have precisely expressed every
action of this story.

6. Features of this sukta — Puzzling order of the mantras

Another interesting thing that can be seen in this sdkta is the puzzling order of the mantras to convey the
story. Usually, a sdkta presents a story through the manitras in an orderly manner. However, that is not the case
here. For instance, the first mantra of this sikta presents the story’s conclusion, whereas the tenth mantra
commences the story. In the initial period of this study, it was felt that the mantras conveyed the story in
descending order. But, after proper understanding of the theme of the story, having consulted other related
stktas and investigating mythical legends, the present sequence of the mantras has been arrived, which is as
follows: mantrano. 10, 11,9, 7,5, 8, 6, 4, 3, 2, 1, and 12. Here, the 12™ mantra depicts the benefits (phalasruti),
which will be blessed upon the reciter by the deity of the sdkta. Below is an attempt to present the story by
following the new sequence of the mantras.

e The story begins with the abduction of the cows of the deities by Vala. Unable to find their cows, the deities
seek Brhaspati’s aid. Brhaspati takes up the task of finding the cows. (Mantra no. 10)

e The ancestors of Brhaspati who assisted him in this task, established the constellations in the dywuloka to
provide him with light. They arranged the light of day and the darkness of night. (Mantra no. 11)

e Brhaspati also took Usas, Aditya and Agni with him to find the cows. (Mantra no. 9)

e On his way, when he heard the cows” mooing from inside the mountain, Brhaspati recognised them as his
cows. (Mantra no. 7)

e He expelled darkness from antariksa through his light and confirmed the presence of the cows there. (Mantra
no. 5)

e He saw cows covered by rocks from all sides. (Mantra no. 8)

When Brhaspati destroyed Vala’s weapons covered by his soldiers from all sides, then the cows hidden in the

cave became visible. (Mantra no.6)

Consequently, Brhaspati brought out the cows from the caves. (Mantra no. 4)

The cows were brought out from the mountain and taken to the deities. (Mantra no. 3)

Thus, Brhaspati, the son of Angiras reunited the deities with their cows. (Mantra no. 2)

The deities obliged by Brhaspati sung his praises. (Mantra no. 1)

Thus, we offer our obeisance to the antariksa deva, Brhaspati. (Mantra no. 12)

7. An Alternative Interpretation of the sukta

As we see above, the new arrangement of the maniras suiting the storyline is quite a unique feature of
this sdkta. However, in this attempt of providing the adhyatmika quintessence constructed on the story, the
original order of the mantras of the sdkta is retained.

10.68.1 eyl o a9} AT ardear HHAEAT @
farRere A AEea) qEEafaas T FT Jeaeil e i
3gSTA: | 7| a3 | TETATO: | arded: | HfEEassal oo | ARsset: 7| 973 | Age: | pEafial
3| 31T | IATEA |

TAICHTH, 3&eh fAFSSIeIc] T@TATIM: 3EYe: 3eehld 3caletod: aq: YT @ JUT Aseided; dAded: Jfaiddar
AETATAET AT YT o HAae Auaage arr: 37 7, Pl gdasy: egaran: esamr: aka: s
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TG AEedl: ACTIATAT: JUT HATee TUT, IR FAAR: ICARTHAT: HILHT:, JgEITcaAl IgT:; THTAwee YT
TARISHIC [AFAFAT: Tod: TEFITAA A HeATas 3rsavgasl

As birds fly above water thus saving themselves from drowning, chirping with joy; as constantly
thundering clouds filled with water roar; as the sound of waves from rivers gushing out of the

mountains, freed from their source, the praying seekers, feeling elevated, fulfilled and freed from worldly-
cycles, fondly sang praises to Brhaspati.

« 3gYa:* — [o] SawIlet Tawat Rsafed 3 3aTd: 7eZ:|° 3a% THANGAEIH IS Jawd Teoled Sfal 3eqa: T |
3¢ Yaed foetedied Sid 3eYd: T@T:1° 3g% Yaed Seaddled 3T 3d: g\’ 3ah Coradid sfd 3ayd
329: 18 3EHET Tolladh: Aah: 3T I A |0 3k CoAdHT: S 3G W10 Ieq (3l Foge) + Ugert!
(31 h)"2 > 3gah > 3&* + F (F(q 1) + fFaq)

o HAET — [Go, Tlro, o] (31 fwafet 3fe, ¥ srezwearal A 1 ar 31a7:) I19Y o7 gl M| 37 (318
) + I+ T > I {IeTT} I + A (Y 3 TAA) + F + T > 37|

. R - [FI__;°] AR gdadeT: AYFT: a1 Fser: AT 3%' R e : q“bngqﬂm anl g'[ (T[[g] ﬁl?'ITUT) / (g‘[[g]
U + 5 (o) + Tt (TS Qredll) + foFae / gl

o 3T - [Fo] A TITS UARTY 3 Fem: | (RIS, 22%0, p. 9¢) Iedd qeaar 3R 3 Toar:| 3/ (3
QeI / (3ele) AT Tl @) + ET (FATO, Feaw™?) / g5 (F0T, Fead) / F'°1 {Tean} Fead TS 30
He: | e (Fel g Tt Arealt @) + & (Fea#) |

- 3T - [To, Tfo] ol Teafd 3 3F: aXeam:| % (71t / AfAwTIOR: / Rwrm) + @Y

10.68.2 ¥ aNPTERTE AatAToN sgdedAT P

st Bt o1 et arafir qge a2
| TN | TS | FRIHIT:| 879753 | ST IAAVH | AART| S| BT | 1) Sl 3 e
AT FEEI | qTT | TS| 3t

{3 SCUH}, HT: ATAH 9 TIASIHT FAETHATOT: SITCIHATE:, HTFAH: ISAAT HIIAIVTALTUTAT TH: AR ITeAT FeeafaT:,
T TRy M ARIAR: wfemr gt ey @ 7 997 IearIga s gy WH ifferated
qur gEEdfd:, WHACHT UdhlcHAcd 3T 3HATalc JUdcdel qdieIA0N Siid  HAAIGIAEaRT  cHAThIRIHA
AT GFI® SATCHRATAHTAN ATcARTRINL afdd FHEIfd| ¢ Fevud, AER: YA Gl JgrRare

* This type of etymological explanation which includes possible derivations of most of the words with references is provided only
once here as an example. The author did the same effort for all the mantras. However, sticking to the word limit, he did not
provide such explanations for the rest of the mantras.

S (oo TTodTo 1.¥2.7)

8 (FoTo FTodTo Q. 20E.¢)

7 (FoTo FTodTTo 0.6¢.¢)

8 (FoTo TToHTo ¥.¥3.Y)

9 (FoHo HToHTo 4.0¥.%)

10 (FgoHo HIoHTo R.%0(.1)

" “ogecEl” (qMoge 3.2.233)

12 “gARGATRI” (TToFo b.2.2)

3 “Ieepedie: HARIH” (qoFo &.3.90)

1 et g fuuEan” (dede b.3.93) TF FIRIH - THRGHRAT: Hadieel wafa fAfy vafd o g wa

° ‘i F Al T G (oo 3.3.22¢)

1® “FETURTIRAT: & (Iodlo 3.80)

V7 Hecteed (3oHo ¥.¥9)

'8 {ET ATCAUCs T (3Todlo .¢.Q4E)

" “Hd Raed Gy s el gfaset WA wref| srEradt seAfde defed ysaEaa T Bonfedr |17 (Fo3o 2.3.¢) aF AFHATIH_ -
Rl TH HaRTHTAcdlchAhol [Uded!; Tahedd Hdthe Tafd gFd daR:, TUM dgaea-Hicysedidcgedd ToHari||
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ITsit TSI 3T JAT Arorafed YT AT T Hecll, IeTenad: A sfeadmior! el Arerhed edansl arera
HSIHT||

Hence, Brhaspati pervading by his tejas-like Knowledge, unites the worshippers with Knowledge-light.
As the sun brings its light to people engulfed in darkness, similarly Brhaspati brings the couple (paramatman
and jivatman) together by shedding the ignorance of jivatman who has forgotten his true identity of being one with
the paramatman or ultimate. Oh, Brhaspati! As a warrior engages fast running horses on the battlefield,
you engage the misguided senses (indriyas) of the seeker towards its inner journey.

10.68.3 wreaat SRR FET: qavi e |
JEEaf: Tdas Rt ot 53 wdfaa Rufstiai

AIYs 3T | et | T | Tureh: | grsarrrr‘ril HATEISTT: | JgEaTer: | T | %sa@ fo:| am:|
3| gaAssa| FRufdssa |

geeafa:, FTeaat: JrarH 3 Tt @Y 3o Aeg: dreell:, $RRE A1dcds reoedr:, Ffafded: o favesdr:, FumT:
eI $oaelar:, gao: e va geg fowAm: AfgsIAOT:, IeacEwan: fAdser: dcded yRiErEeAr:, am:
JARLHA, AT FATAUT olifehehedTaRTe G 3T gdar gig:, dreded: IAAgAs: igaered: (IAMeRHT)
R caid qlopea for: 39 foRrendd| Fuffa s scad Tverea:, Rufasa: sa pdics: sruwdfe: aur Iaq
g fAeRSTa ol

Brhaspati immediately extracted the light of Knowledge from the mind-cave? absorbed in ignorance. The
light of Knowledge that was held by the supreme, which is in constant motion, which will never stop, is

sought by the mumuksus, deserved by a worthy adhikarin, flawless and praiseworthy. It should be
extracted how: as grain is obtained from a debtor.

10.68.4 YA FAET AT e gat:|
Wﬁ:ﬁmﬂﬁmﬁaﬁﬁﬁausu

HTSTIT | FYAT| FeTe | DNAH| TSTRIT| 376: | TS| G | FEEATQ: | TG | 3RFHeT: | 7|
ST | JeTTssa | | cad | 99 |

3 I I FEEITA:, FYAT Hlele] AeRA2 a7 Fledef{HH AT T I dT, AT Haed A,
ITcAdcca > FATBITYS, AT, FI: TAY: Fellhld IohIH. 3T JAT AIf TUT RFAT: A I ALHT
3GY. AT, A deh: P ARES: 3iferer sFam: Ricas: cwd gica R fafewtcal sufaa
fafaeie scaa Tselea:, ol 3qaAT 3@ gcdGahed TAT Head fafdeie qar|

¢ SO

By saturating the mind with the nectar of Knowledge, by sowing the seeds of atmatatva i.e., the source
of the ultimate truth, by releasing the Knowledge from the bondage of ignorance, like the sun releases

20 gar guui HYS HWRT FA & IREESI | daReg: ode Fregicd eeededeasamenafifa il (Fo3o 3.9.2) aF AGHEHTSAH - .. o
aRsaedaed! guuifaa sifdearnAadaaarafagaredicaa’t| qar: aRsaFaar: 3w Th: aiFar faganuritgeransid: foge safasgest

GUGTAETUT el FIG Jishidiaddearedlesy Falg 3ifcd $7ercguelssha Jfadehd:| 3eeale] 3d: 3T $eR AcIYgeHFEasta: Haa:
Fecaraiferfiea’y aAreaia| SRR egargerifcasiFnfAcaaiaicadcd@EoT| @ q e 3g: APl qeddd Hae#| ediaa &
&g RRAGed Tstad

?! RO GATATGIANIRY IR HeATRaAAGF HFIATGAATIT: |17 (FoZo 2.3.8)

2 Here, buddhi is referred to a mountain because it fulfills of all kinds of worldly needs.

B« @ W) W eda kAl Hafd.” (oo .t) AT UFHTEHTSIH - .. THcAK| Fedl IHAVAIGSHEAVT A 3 - T
dcgpd T & §:| @ A feed: Mefeehil HEEEae: IRl o] AT f§ 310 ofstar g 3iadear g@r #afdl..

¥ FegsTed>d HcIHNA.. Fedcgednsiad ..." (do3o R.E.2)

% 3 SEH Al favafaufsmas sfa st e
% 3ed: U IRUTENAT gfeet: Hed-aurdigsldl favare faviedarcar [aedRI= segasaet yeaiifd scad: & gicd: c@aficgead|
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shooting stars from the dyuloka, the revered Brhaspati cleaves the sheaths of mind covered in ignorant
passions and desires like water penetrating the earth’s crust and entering into it.

10.68.5 3T SAfer Ft sreaReanges: datafag ard el
JEEITRTIRAT TACATSIAT AT 3T °F 3T = 191
3| ST | T | HeaARET | 36T | MATHSST| T | AT | JgETT: | o577 | ToTE |
HHHSSA| AT | 31T| °sh| 37| I ||

aTa: ag: 35T Seehlcl MUTH §a AdTel TUT HUARITT 7T, FeEafer: IcATTRIH, AT H ITCTH HeTH HTHT
AT, ST AT HeraRaTd? AAH:2 Ioed: IO dH: IFUhRHA NAH AT AT FIRAII| ITd:
arg: avuiicyeh faehioTe 3TerH 39 A JUT ThIaITa TUT, TAET IMARONcHPET AT JERURIFAT J[ETcll=] T
STCATS T: RTINS JEETT: HTesh ITEHTT Teharehlid |

As the wind clears out algae from water, so Brhaspati clears out the famas from mind, having

determined the seeker’s resoluteness to gain the ultimate truth. As the wind brings together rain-bearing
clouds, so Brhaspati unveils ignorance that covers the all-pervading Knowledge.

10.68.6 e qerey IR 5 SegerafeR Faautfags: |
afaet e aRfseagrRfidigongRamie
FeT| Fored | 91 | S| A JeEafar | AT | 316 | st | 71 Sear) aRsfves) 3l
M| fRAsehe| JrFoie) s

gff: goc: aRfase 18 foear o gor sngq 3ifca dur, MFAGERUAT Naa: NSEEFET TaeT FAAET
FrEsheniefa: aRfAse ITRgd SA TYGEHRREsHA? FaT HTPAquifdr: 3iTaad aueiieh: sramdietnrs: ar:
Fard: ggeata: A Aetica der 3Tumon FAreesiar forefie 3muRH ncAdecas amfa: rFoid el

When Brhaspati destroyed the body cloaked by lust, anger, greed and so on, of tormenting ignorance

caused by sorrow and delusion, by powerful prayers as the tongue consumes food covered by teeth, then,
he made the atmatatva which is the base of the Knowledge-light accessable.

10.68.7 TeEITaRHAd & cHarl A F0T He=t 6T |
3T e aFereg m_ﬁggﬁm_:ﬁan_rmaiaaubu

JeEaa: | 3| | Tl A A | FIA0IA| T | I[RT| TeT| H0STsET | HeedT| Apered| T
31 3R | 9daeT| et 3l

TIHEY LT HeA eI §ed>! al T FaN TG ASTATATAT FJIHTATA AT HHT AHAT I Il d
A JMEAHAH I JeT JeTufal: HA AT dar &, AFaey qfeion: dra: HAIvsT gl MH, 3708 Fag Fear

Y 3ed: McATegaaed Ry $a1a 3fa smaRel A

% “Hel UG HISIIUN HRUT SRR | S favarerd JFcd Afdwd Sgaal” (Fedese )

2 QrEATaRTd S WRHA| WA Te] UHHAH (FoFHo 4.33) a7 ATCAAYERT - UFeq HR Gral Jerdr garea @ agfa?: e |
AY T IR AL AUAH| Fid &g UHTIRHAGTAGTUIRIAAINT: el | A Td, “TeladcAETHg Mo’ sfa gfd:| (Ffera:, ¢es, p.
22y)

%0 “UTROMAT, FET HEITA AT BT ARANSTT Secil:” (oo 3.20)

¥ TEHAIRE TETECTH” (osiTo £2..6.9)
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SfeTeTeq IR 9 TN, Jeeqic: HFAauie: Fard: Jaae JRaerdn: 3ed: Iiaagre 3fam: AR, d gur
THAT TqIH? 3ATTERT feeat gear SfeReredy: qUr el 3 3rsid, Sereadl

When Brhaspati heard the implicit invocation of the self-illuminating Knowledge-light in the mind-cave of
the seeker, then he inspired the seeker to lead the veiled Knowledge out of the covers of ignorance in the
mind-cave by himself, through prayers, like a bird’s incubation inspires a hatch to break an egg and come out
of it.

10.68.8 sreeniferg a7y qAeTeAeEd o A 3af BEwdw)
fvesoR 97 7 ganege Ttz Rgicl

37eaT| 3ifsaiga| Y| IR | IR AEIH| 7| G| 3&TeT | Tl | T TR | TH7TH) 7
eI | JEEda: | RAsTA0T| s

& e Yok TSN TBEwd 9 FE T FEd o 39, AT HIMI A RROT AT 5 FHRG:WA NS 7Y
AT geeafer: gdwead aRdlsaeldl yda T ®9or 3ufdyd aa7d 9rd gavd. o IU1 faerafed qur faaor
AT AT 33T e [T hear gefchcd faegATAT adq #Y fF: TR FoR Adean
Xl

As a fish wriggles in a dry lake, so Brhaspati found the Knowledge-light agitated and enveloped by the
body which is the abode of enjoyment. As a chalice already existent in a tree is extracted from it, so divine
Knowledge is extracted from ignorance, spellbinding the ignorance with special prayers.

10.68.9 AERTgeT Tt 6 HT &Y 3rHor 7y dae qA

TEETEITA g Pfsoe 7 o RIS
o | 39| FRedl @ | SRR T || A |1 3ot ) Ser| @t JEEafer: | IMsAY: |
ToE | f3¥: | FooTIetH| 7| T | FHR

¥: geeafer:, dAAISTgT 3 Afdeed, @: Jeedlc: TeIey IHieTg HUH UGS F9: fecddw> ideed, :
geeufd: ATt gog AT e TS Jideed| @: JEEdlar:, JHHOT TAR0T qHIA et faaarer faQsor ramergd|
qdor: A Hoolel o JUT Hgal Foldlel (Ao dead, MIYY: ATET HRHET TaAEd SRS qd0T:
FREITETE: el AR for: SR fosigR siffegerdreranidll

Brhaspati accompanied Usa in order to remove the darkness. In order to reveal the truth, he took Sirya as his
companion and to guide the seeker towards the right path, he took Agni with him. That Brhaspati dispelled the

darkness by prayers. As marrow is extracted from joints, similarly, he extracted and manifested the
knowledge-light from the mind-cave, the playing-field of ignorance.

10.68.10 e qoit AR gty Teeafdpaaege |

FAAFAATATFI ATCHAAT Y FTeRia: 1ol
fmsga| quit| ARYAT| AT | JEEafelar| IPIAA| T | IT: | eI sFed | HIAR TS| THR| AT

AT | e | 3T I

2 7 fg AW weel afeAfie faegd | dorad dfiE: Feects el (redfte ¥ 3¢) aF agHEwITSIR - F B AW wedl god ufad
arae YA 36 egd| ad A TIAd AeHTE: AN FAdNI FATEIENT T Gilg: TEhc: AIIAH HAeel: Tl HHL: Hloled Hgall
JeAfT feefa aa sl

3 “ITeAT & IR AY (Jodo .3.RK)

3 “RRUAIT GV FIEAMIRT HEH| decd [Iedrgy] HAUHT T ($o30 £9)

% 3T A GAAT I AR ST FIAA faearel| JACAEASTEIUHAA AT J T3 [AUAN" (FoHo ¢.2¢%.2) / (3030 <)
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R g qoit foT AT JresTey el §9 IUT Hafed TUT, HACERO qATA S T Fcde!: AREL:
ARAT: 3reofedr: (g | 31, TfaufFaafeds Jeeafaar e IAEH HFIA GueldIH I, ARAT: M Al
T UThedd| AT Iad, GATATAT FATeserdl BAY: 3wavra: 3afy 3eerfed, 3UTd FORTHAG Iad Jadd drad
FeTuld: AATHFAH I ] gk, Hdel IRUT TT g AFd FREH HYA: YTl AseHANoAeT
e Tectehg Gielged: [AgedTd dedf ge1: 3iehcied $hal THR7 Il

(4

As leaves appear to be robbed by a blanket of snow, so the revered Knowledge-light appears to be covered
by ignorance. Now, with the power of prayers, Brhaspati has overpowered ignorance and unveiled
Knowledge. Thus, he performed a task which cannot be replicated by anyone else and which does not
leave any scope for doing it again as long as both sun and moon rise, i.e., till the world-cycle exists. Here,
the task is uniting the paramatman and jivatman together by shedding the ignorance of jivatman, who has
forgotten his true identity of being one with the paramatman or the ultimate, with the upanisadic teachings. This
task of a Guru cannot be replicated by anyone because only the Guru can guide us in this path. The task should
not be repeated because, through the upanisadic teaching, all worldly sorrows will be castigated entirely, i.e., after
this castigation, nothing will be left than the Knowledge.

10.68.11 A oA 7 FARART TR RN @R
T A Iyt E T TaR Ragam: e
A QAAA| 7| FAADN: | I1eT| F&TIH: | R | G| AT TAA| T2 | 38y | S|
37T Jgeafa: | foetel M) gl |

IeT Feeata: T 3t e 31T am: A 7 faee faeed e, 2319 Hiurauiias red Feafd: deavimsror:
Jeigdfed o dead, Rav: reRiaR: geedfd AfAaR: ar: gaf ggats Aamafdr: 3fdy sfee 3ifdar soee o =
[T A 3T T gt 36T S Tehrere gy 1%

When Brhaspati destroyed the ignorance and made aaccesible the Knwoledge-light, the admirers of

Brhaspati have adorned and brightened the antariksa with constellations, as people adorn a dark horse
with golden ornaments. Moreover, they placed darkness in night and light in day.

10.68.12 gesTd ARt FAT 7 e
Jeeafa: & & MMA: &Y ared: & R @ ] aat arane:1
e | 3| 99 | AT 7| qff: | 3| AT | ggEata: @1 ) M w030 W@
ENEHEHESEHEAREHE I
SCUFA, AT IeARETEHAT AT Fe&, Tl aH: Tl aFH HHA 37hsH| T: Jeeaia: qal: qaferdria:
RO Fod: He ITHAT AT IEACT: F: Hafd @ Fewdia: M FaAeed: FAgicardr:, 3red:
ScaAfegd:,® IR 9ot © gy AN A g aiRfeeHAAInieE: dyFaH srearicas a9 Siiae o
3TEHSY YT STl
Let us offer this homage to Brhaspati, who resides in antariksa. He who is recited with above-said

praise; may bestow to us an elevated life with intellect full of Knowledge, well-receiving senses,
enthusiastic vitality/energy and strong vein.

% qg dcaH AW AN AIAAAed ¥ T TAsd JGNH gof WAl AT HABSedl” (FoJo ¥.&) aF AFHIHIH - fh>d, Id FeH §

el deael A a¥ @ deg@el a¥d WITOISIAed FeaMcAddIcdledsl aoleiidl HFEHSIHIIH, | 37cl: dedel oflF; Y&Ad e dedelfafd I,
TEAT, deaoTAfd 3aa IonfRuEe 3uflided Redeie |

37 “qfSsdr: FHAGRI: |17 (#Tedfre 4.2¢)

% o o g A A GeadaReh AAT [egdl Hiied HalsTHT: | TH Hieassid T TE A1 Fdiare f@nfai” (#H{ozo ::.¢¢) / (Fo3o
.2.29)

% SirTOr gAAG AT INTRTA| HeATEAAAGF HFAAGAAIV:|” (FoZo £.3.8)

40 “groTT & E_r dRT (FoTo 96.Y¥¢) / (AFTo $2.1.9.9R)
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8. Conclusion

It can be seen that Sayana has interpreted the foreground story in the light of the /tihasa, and Udgitha in
the light of the adhidaivika approach. In contrast, the present research intends to provide an interpretation with
an adhyatmika (Vedantic) approach.

In this novel interpretation, the author tried to follow the path of interpretative tradition expounded by
acaryas like Udgitha, Sayana etc. and the later commentators. Sayanacarya presents the possibility for a vivid
interpretation of this sdkta by interpreting certain words like 'go;, Vala, parvata’ etc. For example, initially, he
interprets 'go” as cow, and in an alternative scheme of interpretation, he has explained the same term as
rainwater.

One of the later commentators, Brahmamuni, who follows the philosophy of Swami Dayananda Saraswati,
also interprets the sikta in spiritual light. He translates the phrase asna apinaddham madhu pari-apasyat’ in the
eighth mantra as ‘he sees the soul firmly bound by the body, the place of worldly enjoyment’.** Here the meaning
of the word ‘a$nd’ is taken as ‘by the body’. This interpretation is very contextual and meaningful in the Vedantic
line of thought.

Such instances in the interpretation provide a fertile ground for possible alternative interpretations. These
frequent hints are an inspiration, and they paved the way for the present sidkta, expounded under a novel idea.

These paths, which are laid by our ancestors, can also guide the way for other siktas, which can also give
an adhyatmika (Vedantic) view. There is plenty of scope for such an interpretation, majorly for sdktas that are
related to the diety Brhaspati and Brahmanaspati.
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