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Abstract: Vedas have been studied with great interest at all times, resulting in their multi-lingual translations 

across the globe. There have been attempts to understand the Vedic devatās with different perspectives. These 

devatās are mythically glorified in the later literature, especially in the Itihāsas and Purāṇas. Among the earlier 

attempts made by scholars, we find detailed accounts of deities like Indra, Agni and a few others, but seldom do 

we find the same of Bṛhaspati. This paper presents a detailed novel interpretation with a perspective in light of 

ādhyātmika understanding of the Bṛhaspatisūkta (10.68) of the Ṛgveda. Here the author tried to follow the path of 

interpretative tradition expounded by the ācāryas like Udgītha, Sāyaṇa etc. and also the later commentators. 
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1. Introduction  

The Vedic tradition believes that the Vedas have different layers of meanings like ādhiyājñika, ādhidaivika 

and ādhyātmika. However, people mostly consider the yājñika interpretation of the Vedas and developed a 

narrative that saṃhitās are meant only for ritualistic purposes. (Wilson, 2016, p. xliii) It is necessary to see that 

the interpretations of the Vedic saṃhitās go way beyond the yājñika meaning, and a much deeper connection to 

Vedānta can be seen. When we examine Sāyaṇācārya’s commentary, he gave the applications of each sūkta in 

appropriate yājña in the beginning. However, in the commentary, along with his objective or literal interpretation 

with possible alternative derivations, he gave ādhyātmika perspective too.1 (Rajwade, 1933, p. ११०८) But the 

modern interpreters have overlooked these aspects. (Wilson, 2016, p. 431) Moreover, in order to understand a 

hymn, the reader has to understand the continuity and connection of each mantra with the other, along with the 

connection of one sūkta in relation to another. There is an onus to decipher the Ṛgveda in a genuine and well-

informed way. 

This paper presents a detailed novel interpretation with a perspective in light of ādhyātmika understanding 

of the Bṛhaspatisūkta (10.68) of the Ṛgveda in a way not hitherto acknowledged as prominent by following the 

hints given by the traditional Indian commentators. The interpretation of this sūkta contains an outlook at the 

beginning, followed by the novel commentary and a conclusion. The outlook includes the features of the sūkta, 

some pre-knowledge, and a summary of each mantra. In the commentary section, first, the mantra and its 

padapāṭha with svara are given. A detailed commentary in Sanskrit is provided right after the padapāṭha. Then an 

English translation of the same follows.  

2. Pre-knowledge for the sūkta 

The present sūkta is the 68th sūkta of the 10th maṇḍala or the 8th sūkta of the 5th anuvāka of the 10th 

maṇḍala. There are 12 mantras in this sūkta. The ṛṣi of this sūkta is Ayāsya of Aṅgirasas gotra. The devatā is 

Bṛhaspati, and the sūkta is composed in Triṣṭup metre. 

                                                           
1 (ऋ०सं० सा०भा० १.१९०.६)  
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Before we look into the present sūkta, a certain understanding is needed. Sāyaṇa, begins his commentary 

by introducing the background story of the present sūkta. Bṛhaspati is the son of Aṅgiras, and he is the purohita of 

Indra. Once, the demons Paṇis stole the cows of Indra and kept them in a dark hidden place in the city of Vala. 

Indra then sent his dog Saramā to find his cows. When Saramā was unable to complete the task, Indra 

approached Bṛhaspati to find them and bring them back.2 (Rajwade, 1933, p. ५१७) 

3. The background story of the sūkta  

This sūkta stands out amongst others as it has a fascinating mythological (aitihāsika) story in the 

foreground with a deeper understanding in the background.  

As per the story, when Bṛhaspati heard the cows’ mooing from the caves of the mountain, he recognised 

them as Indra’s cows. When Bṛhaspati destroyed the weapons of Vala, covered by his soldiers from all sides, the 

cows hidden in the cave became visible. Consequently, Bṛhaspati brought out the cows from the caves and 

reunited the deities with their cows. The deities obliged by Bṛhaspati sang his praises. 

4. Vedāntic approach to the sūkta  

The following interpretation of this story tries to bring out a deeper insight in the light of Vedānta. Before we 

begin, all characters that were found in the story should be understood in the following way.  

 The word ‘go’, which refers to a cow in the story, is referred to the Knowledge-light (/ray of Knowledge) 
(jñānaraśmi)3  

 the word parvata is referred to the intellect (buddhi)  
 Antarikṣa to the mind (manas) 
 Vala to the ignorance (ajñāna)  

 Bṛhaspati to a Guru. 

The abduction of the cows of the deities by Vala is interpreted as covering of the Knowledge by ajñāna, 

ignorance of a sādhaka, seeker of the ultimate Knowledge. Unable to access the Knowledge, the sādhaka seeks 

Bṛhaspati’s guidance. When he hears the inner call of his soul, jīvātman, which is bound by ignorance, Bṛhaspati 

takes up the task of making the Knowledge accessible to the sādhaka. Then Bṛhaspati expels the ajñāna, 

ignorance, from his mind through ultimate Knowledge. And when Bṛhaspati destroyed the tormenting ignorance 

cloaked with lust, anger, greed and so on, by the powerful Upaniṣadic teachings, the Knowledge hidden within 

became accessible, just as the cows hidden in the cave became visible. 

Consequently, Bṛhaspati brings the couple, i.e., paramātman and jīvātman together, by shedding the 

ignorance of the jīvātman who has forgotten his true identity of being one with the paramātman or the Ultimate. 

Then the sādhaka, obliged by Bṛhaspati sang his praises.  

It can be seen here that Sāyaṇa has interpreted the foreground story in the light of the Itihāsa, and Udgītha 

in the light of the ādhidaivika approach. In contrast, the present research intends to provide an interpretation with 

an ādhyātmika (Vedāntic) approach. 

5. Features of this sūkta - Similes 

This sūkta explains how Bṛhaspati takes up the task of finding the cows and freeing them from the demons. 

This whole process has been beautifully described with a series of similes which are presented in the 

interpretation. There are 18 similes cited in the 12 mantras. Almost every action of the story has been described 

with a simile or two. For example, in the first mantra, one can see three similes to describe the praise given by the 

deities in the story. The similes are as follows:  

1. Saving themselves from drowning, as birds chirp in joy flying above water; the praying deities fondly sang 

praises of Bṛhaspati for the return of their cows. 
2. As constantly thundering clouds roar filled with water; the praying deities fondly sang praises of Bṛhaspati 

for the return of their cows. 

                                                           
2 (ऋ०सं० सा०भा० १.६.५, १०.१०८, १.३२.११ इत्यादि।) 
3 The derivations of the same will be discussed in detail in the next section. 
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3. As the sound of waves from rivers gushes out of the mountains, freed from them; the praying deities 

fondly sang praises of Bṛhaspati for the return of their cows. 

Here, each simile expresses different emotions behind the praise, which shows how important the cows are to the 

deities.  

1. The first simile expresses the feeling of ecstasy due to the return of the cows.  

2. The second simile expresses the feeling of fulfilment.  

3. The third simile expresses the feeling of freedom due to the return of the cows.  

Thus, the present sūkta is adorned with suitable and meaningful similes that have precisely expressed every 

action of this story. 

6. Features of this sūkta – Puzzling order of the mantras  

Another interesting thing that can be seen in this sūkta is the puzzling order of the mantras to convey the 

story. Usually, a sūkta presents a story through the mantras in an orderly manner. However, that is not the case 

here. For instance, the first mantra of this sūkta presents the story’s conclusion, whereas the tenth mantra 

commences the story. In the initial period of this study, it was felt that the mantras conveyed the story in 

descending order. But, after proper understanding of the theme of the story, having consulted other related 

sūktas and investigating mythical legends, the present sequence of the mantras has been arrived, which is as 

follows: mantra no. 10, 11, 9, 7, 5, 8, 6, 4, 3, 2, 1, and 12. Here, the 12th mantra depicts the benefits (phalaśruti), 

which will be blessed upon the reciter by the deity of the sūkta. Below is an attempt to present the story by 

following the new sequence of the mantras.  

 The story begins with the abduction of the cows of the deities by Vala. Unable to find their cows, the deities 

seek Bṛhaspati’s aid. Bṛhaspati takes up the task of finding the cows. (Mantra no. 10) 

 The ancestors of Bṛhaspati who assisted him in this task, established the constellations in the dyuloka to 
provide him with light. They arranged the light of day and the darkness of night. (Mantra no. 11) 

 Bṛhaspati also took Uṣas, Āditya and Agni with him to find the cows. (Mantra no. 9) 

 On his way, when he heard the cows’ mooing from inside the mountain, Bṛhaspati recognised them as his 

cows. (Mantra no. 7) 

 He expelled darkness from antarikṣa through his light and confirmed the presence of the cows there. (Mantra 

no. 5) 

 He saw cows covered by rocks from all sides. (Mantra no. 8) 

 When Bṛhaspati destroyed Vala’s weapons covered by his soldiers from all sides, then the cows hidden in the 
cave became visible. (Mantra no.6) 

 Consequently, Bṛhaspati brought out the cows from the caves. (Mantra no. 4) 

 The cows were brought out from the mountain and taken to the deities. (Mantra no. 3) 

 Thus, Bṛhaspati, the son of Aṅgiras reunited the deities with their cows. (Mantra no. 2) 

 The deities obliged by Bṛhaspati sung his praises. (Mantra no. 1) 

 Thus, we offer our obeisance to the antarikṣa deva, Bṛhaspati. (Mantra no. 12) 

7. An Alternative Interpretation of the sūkta 

As we see above, the new arrangement of the mantras suiting the storyline is quite a unique feature of 

this sūkta. However, in this attempt of providing the ādhyātmika quintessence constructed on the story, the 

original order of the mantras of the sūkta is retained.  

10.68.1 उ॒द॒प्रुत ॒ न वय ॒ रक्ष॑माणा॒ वावद॑त  अ॒भ्रियस्॑येव॒ घ षा ॑। 
ग ॒रर॒िज ॒ न ममय ॒ मद॑नत ॒ बह॒ृस्पततम॒॑भ्य१र्ाम अन॑ावन॥्१॥  

उ॒ि॒ऽप्रुत ः॑। न। वय ः॑। रक्षः॑माणा । वावः॑ित । अ॒भ्रियः॑स्यऽइव। घोषा ः॑। ग ॒रर॒ऽिज ः॑ न। ऊ॒ममय ः॑। मिः॑न्त । बह॒ृस्पततः॑म।् 
अ॒भ्रभ। अ॒राम । अ॒ना॒व॒न॥् 

स्वात्मानम ् उिरे तनमज्जनात ् रक्षमाणा  उदप्रुत  उिरात ् उद् च्छन्त  वय  पक्षक्षण  न यथा शब्िायन्ते; वावदत  अववरततया 
शब्िायमानस्य अतभ  आपूतमस्य च अभ्रियस्य मेघसमूहस्य घ षा  इव यथा; ग ररिज  पवमतभे्य  तनस्सतृाया  ववमुक्ताया  सररत  ऊममय  
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तरङ ा  मदनत  शब्िायमाना  यथा भवन्न्त तथा, अर्ाम  स्तोतार  आप्तरामा  साधरा , बहृस्पततना उदृ्धता ; परमानन्िेन आपूताम ; 
संसारचक्रात ्ववमुक्ता  सन्त  बहृस्पततम ्अभ्रि अनावन ्अभ्यष्टुवन॥्  

As birds fly above water thus saving themselves from drowning, chirping with joy; as constantly 

thundering clouds filled with water roar; as the sound of waves from rivers gushing out of the 

mountains, freed from their source, the praying seekers, feeling elevated, fulfilled and freed from worldly-

cycles, fondly sang praises to Bṛhaspati. 

 उदप्रुत 4 – [पु०ं] उिरातन प्रवन्त ेभ्रसञ्चन्न्त इतत उिप्रुत  नद्य ।5 उिरं वसतीवयामख्यम ्प्रतत प्रवन्त े च्छन्न्त इतत उिप्रुत  रसा । 
उिरं प्रवन्त े तन ममयन्न्त इतत उिप्रुत  रसा ।6 उिरं प्रवन्त े उद् मयन्न्त इतत उिप्रुत  रृषीवला ।7 उिरं प्लावयतत इतत उिप्रुत ्

अश्व ।8 उिरस्य प्लावर  सेचर  इतत उिप्रुत ् मेघ ।9 उिरे प्लवमान  इतत उिप्रुत ् सोम ।10 उन्ि (उन्िदीँ[७] क्लेिने) + ण्वुल ्11 

(अर)12 > उिर > उि13 + प्रु (प्रुङ[१]  तौ) + न्क्वप।् 
 अभ्रियस्य – [पुं०, स्री०, नपुं०] (अपो बबभततम इतत, न िश्यन्त्यापो यस्मात ्इतत वा अि ) अिे भव  इतत अभ्रिय । अि (अिँ[१] 

 तौ) + अच ्+ घ > इय {यद्वा} अप ्+ भ्रंश ्(भ्रंश ुँ[४] अधः पतने) + र + घ > इय।   
 ग ररिज  – [पुं०] ग ररभ्य  पवमतभे्य  मेघेभ्य  वा िष्टा  तन मता  इतत ग ररिज  नद्य  वषृ््युिरातन वा।  ॄ ( ॄ[६] तन रणे) / ( ॄ[९] 

शब्िे) + इ (करच्च) + िाज ्(टुिाजृँ[१] िदप्तौ) + न्क्वन ्/ न्क्वप।् 
 अर्ाम  - [पुं०] अर्च्यत ेस्तूयत ेएभिररतत अरम   मन्त्रः। (त्र्परठी, १९९०, p. ५८) अर्च्यत ेपूज्यत ेअसाववतत अरम   पूज्य । अचम (अच[ँ१] 

पूजायाम)् / (अच[ँ१०] तापे स्तुतौ च) + घञ ्(रममणण, रुत्वम ्14) / घ15 (करणे, रुत्वम)् / क16। {्द्वर} ऋर्च्त ेस्तू्तऽेनेनेतत अकय ः 
मन्त्ः। ऋच ्(ऋचुँ[६] स्त तौ दीप्तौ च) + घ (क त्वम)्। 

 ऊममय  - [पुं०, स्री०] ऋच्छतत  च्छतत इतत ऊभ्रमम  तरङ  । ऋ ( तौ /  ततप्रापणयो  / दहसंायाम)् + भ्रम17।  

10.68.2 सं   भ्रिर॑ाङ्ग र॒स  नक्ष॑माण ॒ ि इ॒॑वेद॑यम॒मणं ॑तननाय। 
जने ॑भ्रम॒त्र  न दंपत॑ी अनक्त॒ बह॑ृस्पत ेवा॒जया॒श ूँरर॑वा॒जौ॥२॥ 

सम।्  ोभ्रभ ः॑। आ॒ङग ॒र॒स । नक्षः॑माण । भ  ः॑ऽइव। इत।् अ॒यम॒मणः॑म।् तन॒ना॒य॒। जनेः॑। भ्रम॒र । न। िम्पः॑ती॒ इतत॒ िमऽ्पः॑ती। 
अ॒न॒न्क्त॒। बहृः॑स्पत।े वा॒जयः॑। आ॒शूनऽ्इः॑व। आ॒जौ॥ 

{इत ्इत्थम}्, ि   ज्ञानम ्इव स्वतजेसा नक्षमाण  व्याप्यमान , आङ्ग रस  अङ्गरनरं कर्यकरणलक्षणरनां रसः सरर आत्मा बहृस्पतत , 
अयममणं स्तुततरतामरं   भ्रि  ज्ञानरन्श्मभ्रभ  संतननाय संयोजयतत। भ्रमत्र  सूयम  न यथा अन्धरारावतृ ेजन ेजनसमूहे रश्मीन ्अभ्रभव्यनन्क्त 

तथा बहृस्पतत , परमात्मना एरात्मत्वे अवप अज्ञानवशात ् पथृक्त्वेन व्यवदियमाणे जीवे अज्ञानापहततद्वारा आत्मप्रराशम ्

अभ्रभव्यञ्जयन ् दम्पती18 जीवात्मपरमात्मानौ19 आत्मेश्वरौ20 अनक्त सङ मयतत। हे बहृस्पत,े योद्धार  आशून ् द्रतु ान ् युद्धाश्वान ्

                                                           
4 This type of etymological explanation which includes possible derivations of most of the words with references is provided only 
once here as an example. The author did the same effort for all the mantras. However, sticking to the word limit, he did not 
provide such explanations for the rest of the mantras.  
5 (ऋ०सं० सा०भा० ७.४२.१) 
6 (ऋ०सं० सा०भा० ९.१०६.८) 
7 (ऋ०सं० सा०भा० १०.६८.१) 
8 (ऋ०सं० सा०भा० ४.४५.४) 
9 (ऋ०सं० सा०भा० ५.७४.४) 
10 (ऋ०सं० सा०भा० ९.१०८.७) 
11 “ण्वलु्तचृौ” (पा०सू० ३.१.१३३) 
12 “यवुोरनारौ” (पा०सू० ७.१.१) 
13 “उिरस्योि  संज्ञायाम”् (पा०स०ू ६.३.५७)  
14 “चजो  रु तघण्ण्यतो ” (पा०सू० ७.३.५२) तर राभ्रशरा - चरारजरारयो  रव ामिेशो भवतत तघतत ण्यतत च प्रत्यये परत । 
15 “पुभं्रस सञ्ज्ञायां घ  प्रायेण” (पा०स०ू ३.३.११८) 
16 “रृिाधारागचमरभ्रलभ्य  र ” (उ०रो० ३.४०) 
17 अत्तेरुच्च (उ०स०ू ४.४५) 
18 सख्य ंसाप्तपिदन ंस्यात ्(अ०रो० २.८.९५६) 
19 “ऋतं वपबन्तौ सुरृतस्य लोरे  हुां प्रववष्टौ परमे पराधे। छायातपौ ब्रह्मवविो विन्न्त पञ्चाग्नयो ये च बरणागचरेता ॥” (र०उ० १.३.१) तत्र शाङ्र्रिाष्यम ्- 
ऋतं सत्यम ्अवश्यभंाववत्वात्रममफलं वपबन्तौ; एरस्तर रममफल ंवपबतत भुङक्ते नेतर , तथावप पातसृम्बन्धान्त्पबन्ताववत्यचु्येते च्छबरन्यायेन॥  
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आजौ सङरामे इव यथा योजयन्न्त तथा ववषयान ्प्रतत सन्ततम ्अनुधावत  आश न ्इन्न्द्रयाणण21 आजौ साधरस्य अन्तमाम े वाजय 

सङ मय॥ 

Hence, Bṛhaspati pervading by his tejas-like Knowledge, unites the worshippers with Knowledge-light. 

As the sun brings its light to people engulfed in darkness, similarly Bṛhaspati brings the couple (paramātman 

and jīvātman) together by shedding the ignorance of jīvātman who has forgotten his true identity of being one with 

the paramātman or ultimate. Oh, Bṛhaspati! As a warrior engages fast running horses on the battlefield, 

you engage the misguided senses (indriyas) of the seeker towards its inner journey. 

10.68.3 सा॒ध्व॒याम अत॑त॒गिनी॑ररषष॒रा  स्पा॒हाम  सु॒ वणाम ॑अनव॒द्यर॑पा । 
बह॒ृस्पतत ॒ पवम॑तभे्य  षव॒त याम॒ तन ाम ऊ॑प॒े यवभ्॑रमव कस्ि॒षवभ्य ॑॥३॥ 

सा॒ध॒ुऽअ॒याम । अ॒तत॒गथनी ः॑। इ॒वष॒रा । स्पा॒हाम । सु॒ ऽवणाम ः॑। अ॒न॒व॒द्यऽरः॑ पा । बह॒ृस्पतत ः॑। पवमः॑तभे्य । वव॒ऽतूयमः॑। तन ।  ा । 
ऊ॒प॒े। यवः॑मऽ्इव। न्स्थ॒ववऽभ्य ः॑॥ 

बहृस्पतत , साध्वयाम  यासाम ्अयम  स्वामी साधु  उत्तम  योग्य  तादृशी , इषषरा  सातत्येन  च्छन्ती , अततगिनी  न ततष्ठन्ती , स्पाहाम  
मुमुक्षुभ्रभ  ईप्सनीया , सुवणाम  योग्यय  एव सुष्ठु वियमाणा  रदहष्यमाणा , अनवद्यरपा  तनिुमष्टा  अत्यन्तं प्रशंसायोग्या ,  ा  
ज्ञानरश्मीन,् पवमतभे्य  सवमववधान ्लौकररव्यापारान ्पूरयतत इतत पवमतो बुवद्ध , तादृशेभ्य  अज्ञानावतृभे्य  ब द्धिग हरभ््ः (ज्ञानरश्मीन)् 

षवत यम त्वररत ंिरूदरृत्य तन  ऊपे तनरारषमत।् रथभ्रमव तनरारषमत ्इत्यर दृष्टान्त , कस्िषवभ्य  इव रुसीिेभ्य  अधमणेभ्य  यथा यवम ्

धान्यम ्तनरारषमतत तथा॥  

Bṛhaspati immediately extracted the light of Knowledge from the mind-cave22 absorbed in ignorance. The 

light of Knowledge that was held by the supreme, which is in constant motion, which will never stop, is 

sought by the mumukṣus, deserved by a worthy adhikārin, flawless and praiseworthy. It should be 

extracted how: as grain is obtained from a debtor. 

10.68.4 आ॒प्रु॒षा॒यनमधुन॑ ऋ॒तस्य॒ य तनम॑वक्क्ष॒पनन॒र्म  उ॒ल्र्ाभ्रमव॒॑ द्य  । 
बह॒ृस्पततर॒॑द्धर॒ननश्म॑न ॒  ा ि म्या॑ उ॒द्नेव॒ षव त्वचं ॑बबिेद ॥४॥ 

आ॒ऽप्रु॒षा॒यन।् मधुः॑ना। ऋ॒तस्यः॑। योतनः॑म।् अ॒व॒ऽक्षक्ष॒पन।् अ॒रम  । उ॒ल्रामऽ्इः॑व। द्यो । बह॒ृस्पतत ः॑। उ॒द्धरः॑न।् अश्मः॑न ।  ा । 
भूम्या ः॑। उ॒द्नाऽइः॑व। वव। त्वचः॑म।् बब॒भ॒ेि॒ ॥ 

अर्म   अचमनीय  पूज्य  बहृस्पतत , मधुना ज्ञानेन ज्ञानरसेन23 वा गचत्तभूभ्रमम ्आप्रुषायन ्आपूरयन ्आसेचयन ्वा, तरयव ऋतस्य य तनम ्

आत्मतत्त्वम ्24 अवक्क्षपन ्अवारोपयन,् सूयम  द्य   द्युलोरात ्उल्र्ाम ्इव यथा मोचयतत तथा अश्मन  अज्ञानात ्25  ा  ज्ञानरश्मीन ्

उद्धरन ् मोचयन,् अज्ञानहेतुरय   रामक्रोधादिसंसारानथथ  अवपनद्धां ि म्या  गचत्तभूमे  त्वचम ् वनृ्त्तं26 षवबबिेद ववभ्रभनन्त्त। रथभ्रमव 

ववबबभेि इत्यर दृष्टान्त , पजमन्य  उद्ना इव वषृ््युिरेन यथा भूत्वचं ववबबभेि तथा। 

By saturating the mind with the nectar of Knowledge, by sowing the seeds of ātmatatva i.e., the source 

of the ultimate truth, by releasing the Knowledge from the bondage of ignorance, like the sun releases 

                                                                                                                                                                                                            
20 द्वा सुपणाम सयजुा सखाया समान ंवकृ्षं पररषस्वजाते। तयोरन्य  वपप्पल ंस्वाद्वन्त्त अनश्नन्नन्योऽभ्रभचारशीतत॥ (मु०उ० ३.१.१) तत्र शाङ्र्रिाष्यम ्- … त ं
पररष्वक्तवन्तौ सुपणामववव अववद्यारामरममवासनाश्रयभ्रलङ ोपाध्यात्मेश्वरौ। तयो  पररष्वक्तयो  अन्य  एर  क्षेरज्ञो भ्रलङ ोपागधवकृ्षमागश्रत  वपप्पल ंरममतनष्पन्न ं
सुखि ुखलक्षण ंफल ंस्वाि ुअनेरववगचरवेिनास्वािरप ंस्वाि ुअन्त्त भक्षयत्यपुभुङक्ते अवववेरत । अनश्नन ्अन्य  इतर  ईश्वरो तनत्यशुद्धबदु्धमुक्तस्वभाव  सवमज्ञ  
सत्त्वोपागधरदश्वरो नाश्नातत। पे्ररतयता ह्यसावभुयोभोज्यभोक्रोतनमत्यसाक्षक्षत्वसत्तामारेण। स त ुअनश्नन ्अन्य  अभ्रभचारशीतत पश्यत्येव रेवलम।् िशमनमार ं दह 
तस्य पे्ररतयततृ्व ंराजवत॥् 
21 “इन्न्द्रयाणण हयानाहुववमषयांस्तेष ु ोचरान।् आत्मेन्न्द्रयमनोयकु्तं भोक्तेत्याहुममनीवषण ॥” (र०उ० १.३.४) 
22 Here, buddhi is referred to a mountain because it fulfills of all kinds of worldly needs. 
23 “… रसो वय स । रसग्  ्ह्येवाय ंलब्ध्वाऽनन्िद भवतत…” (तय०उ० २.७.१) तत्र शाङ्र्रिाष्यम ् - … रसत्वात।् रुतो रसत्वप्रभ्रसवद्धब्रमह्मण इत्यत आह - यद्वय 
तत्सुरृत ंरसो वय स । रसो नाम तनृ्प्तहेतु  आनन्िररो मधरुाम्लादि  प्रभ्रसद्धो लोरे। रसमेव दह अय ंलब्ध्वा प्राप्य आनन्िद सुखी भवतत।… 
24 “सत्यञ्चानतृञ्च सत्यमभवत…् सच्चत्यच्चाभवत ्…” (तय०उ० २.६.१) 
25 अश्नतेु ब्रह्म व्याप्नोतत ववषयववषतयभावेन इतत अज्ञानम ्अश्मा। 
26 अन्त ररणस्य पररणामभूता वनृ्त्त  अन्त ररणबदहभूमतान ्ववषयान ्ववषयीरतुममात्मान ंववस्तारयन्ती बाह्यसम्बन्ध ंप्राप्नोतत इत्यत  सा वनृ्त्त  त्वग त्यचु्यते। 
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shooting stars from the dyuloka, the revered Bṛhaspati cleaves the sheaths of mind covered in ignorant 

passions and desires like water penetrating the earth’s crust and entering into it. 

10.68.5 अप॒ ज्य ततष॑ा॒ तम ॑ अ॒नतरर॑क्षादु॒द्न  शीपा॑लभ्रमव॒ वात ॑आजत।् 
बह॒ृस्पततर॑न॒ुमशृ्या॑ व॒लस्या॒िभ्रमव॒॑ वात॒ आ च॑क्॒र आ  ा ॥५॥ 

अपः॑। ज्योततः॑षा। तम ः॑। अ॒न्तररक्षात।् उ॒द्न । शीपाः॑लमऽ्इव। वात ः॑। आ॒ज॒त।् बह॒ृस्पतत ः॑। अ॒न॒ुऽमशृ्यः॑। व॒लस्यः॑। 
अ॒िमऽ्इः॑व। वात ः॑। आ। च॒क॒े्र। आ।  ा ॥ 

वात  वायु  उद्न  उिरात ्शीपालम ्इव शयवालं यथा अपसारयतत तथा, बहृस्पतत  आत्मस्वरपम ्अव न्तुम ्प्राप्तुम ्अहमताम ्अनुमशृ्य 

तनन्श्चत्य, ज्य ततषा ज्ञानप्रराशेन अनतररक्षात ्27 मनस 28 अन्त ररणात ् तम  अन्धरारम ् अज्ञानम ् अप आजत ् अपा मयत।् वात  
वायु  वषमणोत्सुरं ववरीणमम ्अिम ्इव मेघं यथा एरीररोतत तथा, वलस्य आवरणात्मरस्य अज्ञानस्य आवरणशक्त्या  हृदतान ्आ 

व्याप्तान ् ा  ज्ञानराशीन ्बहृस्पतत  आचके्र आसमन्तात ्एरराररोत॥् 

As the wind clears out algae from water, so Bṛhaspati clears out the tamas from mind, having 

determined the seeker’s resoluteness to gain the ultimate truth. As the wind brings together rain-bearing 

clouds, so Bṛhaspati unveils ignorance that covers the all-pervading Knowledge. 

10.68.6 य॒दा व॒लस्य॒ पीय॑त ॒ जसुं॒  िेद्बह॒ृस्पततर॑क्न॒तप ॑भ्रिर॒र्क  । 
द॒तिनम कज॒ह्वा परर॑षवष्ट॒माद॑दा॒षवतनम॒धीीँर॑रृ्ण दु॒भ्रिया॑णाम॥्६॥ 

य॒िा। व॒लस्यः॑। पीयः॑त । जसुः॑म।् भेत।् बह॒ृस्पतत ः॑। अ॒न्ग्न॒तप ः॑ऽभ्रभ । अ॒रथ  । ि॒तऽ्भ्रभ । न। न्ज॒ह्वा। पररः॑ऽववष्टम।् आिः॑त।् 
आ॒वव । तन॒ऽधीन।् अ॒र॒ृणो॒त।् उ॒भ्रियाः॑णाम॥् 

दति  िन्तय  पररववष्टं भक्ष्यं कजह्वा न यथा आदत ् अन्त्त तथा, शोरमोहरारणत्वेन पीयत  पीडािायरस्य वलस्य अज्ञानस्य 

रामक्रोधादिभ्रभ  पररषवष्टं पररवतंृ जसुम ्स्थूलसूक्ष्मशरदरसङघातं29 यदा अग्नितपोभ िः अन्ग्नवत ्तपनशीलय  अज्ञानबीजनाशरय   अर्क   
स्तोरय  बहृस्पतत  िेत ्भ्रभनन्त्त तिा उभ्रियाणां ज्ञानरश्मीनां तनधीन ्आधारम ्आत्मतत्त्वम ्आषव  अरृ्ण त ्आववरररोत॥्   

When Bṛhaspati destroyed the body cloaked by lust, anger, greed and so on, of tormenting ignorance 

caused by sorrow and delusion, by powerful prayers as the tongue consumes food covered by teeth, then, 

he made the ātmatatva which is the base of the Knowledge-light accessable. 

10.68.7 बह॒ृस्पतत॒रमत॒॑ हह त्यदा॑सां॒ नाम ॑स्व॒रीणां॒ सद॑न॒े  ुहा॒ यत।् 
आ॒ण्डवे ॑भ्रि॒त्त्वा श॑र॒ु्नस्य॒  िम॒मदुु॒भ्रिया ॒ पवमत॑स्य॒ त्मना॑जत॥्७॥ 

बह॒ृस्पतत ः॑। अमः॑त। दह। त्यत।् आ॒सा॒म।् नामः॑। स्व॒रदणाः॑म।् सिः॑ने।  ुहाः॑। यत।् आ॒ण्डाऽइः॑व। भ्रभ॒त्त्वा। श॒र॒ुनस्यः॑।  भमः॑म।् 
उत।् उ॒भ्रिया ः॑। पवमः॑तस्य। त्मनाः॑। आ॒ज॒त॥् 

साधरस्य  ुहा सदने बुवद्ध ुहाया 30 हृिये31 वा स्थाने स्वरीणां स्वयं राजमानानां स्तुत्यमानाना ंवा आसां ज्ञानरश्मीनां त्यत ्अव्यक्तम ्

नाम आह्वानम ्यत ्यिा बहृस्पतत  अमत अवा च्छत ्तिा हह, शरु्नस्य पक्षक्षण  ताप  आण्डा शावरातन  िमम ्अण्ड ंस्वयं भ्रभत्वा 

                                                           
27 अन्त  आत्मेन्न्द्रययोममध्ये न्स्थत्वा ईक्षते इतत अन्तररक्षं मन । 
28 “मन एव मनषु्याणां रारण ंबन्धमोक्षयो । बन्धाय ववषयासक्तं मुक्त्यय तनववमषय ंस्मतृम॥्” (ब्रह्म०उ० २) 
29 साधनावशात ्जस ु शरदरम।् “शरदरमाद्य ंखल ुधममसाधनम”् (रु०स०ं ५.३३) तत्र मकल्लनािटीर्ा - धममस्त ुरायेन वाचा बदु्ध्या धनादिना च बहुभ्रभ  साध्यते। 
तेष ुच वपरेुव मुख्य ंसाधनम।् सतत िेहे धमामथमराममोक्षलक्षणाश्चतुवम ाम  साध्यन्ते। अत एव, “सततमात्मानमेव  ोपयीत” इतत श्रतुत । (राभ्रलिास , १९८९, p. 
११४) 
30 “अणोरणीयान ्महतो महदयान ्आत्मा  हुायां तनदहतोऽस्य जन्तो ” (श्व०ेउ० ३.२०) 
31 “तस्मादििं  ुहाहृियम”् (श०ब्रा० ११.२.६.५) 
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बदहरा न्तंु पे्ररतयतंु इव तथा, बहृस्पतत  अन्ग्नतपोभ्रभ  स्तोरय  पवमतस्य बुवद्ध ुहाया  अन्त  प्रततबद्धान ् उभ्रिया  ज्ञानरश्मीन,् त े यथा 
त्मना स्वयम ्32 अज्ञानावरणं भ्रित्त्वा इत्वा बदहरा च्छेयु  तथा रुवमन ्उत ्आजत ्उि मयत॥्  

When Bṛhaspati heard the implicit invocation of the self-illuminating Knowledge-light in the mind-cave of 

the seeker, then he inspired the seeker to lead the veiled Knowledge out of the covers of ignorance in the 

mind-cave by himself, through prayers, like a bird’s incubation inspires a hatch to break an egg and come out 

of it. 

10.68.8 अश्नाषपन॑द॒ं्ध मध॒ु पयमप॑श्य॒नमत्स्य॒ं न दी॒न उ॒दतन॑ क्क्ष॒यनतम॑।् 
तनष्टज्जि॑ार चम॒सं न वृ॒क्षाद्बह॒ृस्पततष॑वमर॒वेणा॑ षव॒रृ्त्य॥॑८॥ 

अश्नाः॑। अवपः॑ऽनद्धम।् मधुः॑। पररः॑। अ॒प॒श्य॒त।् मत्स्यः॑म।् न। िद॒ने। उ॒ितनः॑। क्षक्ष॒यन्तः॑म।् तन । तत।् ज॒भा॒र॒। च॒म॒सम।् न। 
वृ॒क्षात।् बह॒ृस्पतत ः॑। वव॒ऽर॒वेणः॑। वव॒ऽरृत्यः॑॥ 

दीने उदतन शुष्रे तडा े क्क्षयनत ंबहु रष्टेन वसन्तं मत्स्यं न इव, अश्ना भो ायतनेन शरदरेण अषपनदं्ध बद्ध ंसंसारि ुखेन पीडडतं मधु 

आत्मानं33 बहृस्पतत  पयमपश्यत ् पररतोऽद्राक्षीत।् प्रा ेव स्वेन रपेण उपन्स्थतं चमसं पारं वकृ्षात ् न यथा ववरारयन्न्त तथा षवरवेण 

ववशेषस्तुत्या महावाक्याद्यनुसन्धानेन अज्ञानं षवरृ्त्य ववशेषेण रृत्वा वशीरृत्य ववद्यमानमेव तत ्मधु तन  जिार तनजमहार तनतान्तम ्

अहरत॥् 

As a fish wriggles in a dry lake, so Bṛhaspati found the Knowledge-light agitated and enveloped by the 

body which is the abode of enjoyment. As a chalice already existent in a tree is extracted from it, so divine 

Knowledge is extracted from ignorance, spellbinding the ignorance with special prayers. 

10.68.9 स षामष॑वनद॒त्स स्व१ स  अ॒क्नं स  अ॒रे्ण॒ षव बब॑ाध॒े तमां॑भ्रस। 
बह॒ृस्पतत॒ ोवप॑ुष  व॒लस्य॒ तनमम॒ ज्जान॒ं न पवमण॑  जिार॥९॥ 

स । उ॒षाम।् अ॒वव॒न्ि॒त।् स । स्व१ररतत स्व ः॑। स । अ॒न्ग्नम।् स । अ॒रेणः॑। वव। ब॒बा॒ध॒े। तमांः॑भ्रस। बह॒ृस्पतत ः॑।  ोऽवः॑पुष । 
व॒लस्यः॑। तन । मज्जानः॑म।् न। पवमः॑ण । ज॒भा॒र॒॥  

स  बहृस्पतत , तमसोऽपहननाय उषाम ्अषवनदत,् स  बहृस्पतत  सत्यस्य अवपनदं्ध मुखम ्अपावङृक्तंु स्व  आदित्यम ्34 अववन्ित,् स  
बहृस्पतत  साधरं सुष्ठु मा े नेतुम ्अक्नं35 अववन्ित।् स  बहृस्पतत , अरे्ण स्तोरेण तमांभ्रस अन्धरारं षवबबाधे ववशेषेण अबाधयत।् 
पवमण  अन्स्थसन्धे  मज्जानं न यथा महता क्लेशेन तनहमरन्न्त तद्वत,्   वपुष  ज्ञानस्य आवररस्य वलस्य रायमरपाया  पवमण  
बुवद्ध ुहाया  तान ्ज्ञानराशीन ्तन  जिार तनजमहार अभ्रभव्यक्तानररोत॥् 

Bṛhaspati accompanied Uṣā in order to remove the darkness. In order to reveal the truth, he took Sūrya as his 

companion and to guide the seeker towards the right path, he took Agni with him. That Bṛhaspati dispelled the 

darkness by prayers. As marrow is extracted from joints, similarly, he extracted and manifested the 

knowledge-light from the mind-cave, the playing-field of ignorance. 

10.68.10 हह॒मेव ॑प॒णाम मुष॑ष॒ता वना॑तन॒ बह॒ृस्पततन॑ारृ्पयद्व॒ल   ा । 
अ॒ना॒न॒ुर॒ृ्त्यमप॑ु॒नश्चर्॑ार॒ यात्स याम॒मासा ॑भ्रम॒ि उ॒च्चरा॑त ॥१०॥ 

दह॒माऽइः॑व। प॒णाम। मु॒ वष॒ता। वनाः॑तन। बह॒ृस्पततः॑ना। अ॒र॒ृप॒य॒त।् व॒ल ।  ा । अ॒ना॒न॒ुऽर॒ृत्यम।् अ॒पु॒नररततः॑। च॒रा॒र॒। यात।् 
सूयाम॒मासाः॑। भ्रम॒थ । उ॒तऽ्चराः॑त ॥ 

                                                           
32 “न दह ज्ञानेन सदृश ंपववरभ्रमह ववद्यते। तत्स्वय ंयो संभ्रसद्ध: रालेनात्मतन ववन्ितत॥” (भ० ी० ४.३८) तत्र शाङ्र्रिाष्यम ्- न दह ज्ञानेन सदृश ंतलु्य ंपववर ं
पावन ंशुवद्धररम ्इह ववद्यते। तत ्ज्ञान ंस्वयमेव यो संभ्रसद्ध  यो ेन रममयो ेन समागधयो ेन च संभ्रसद्ध  संस्रृत  योग्यताम ्आपन्न  सन ्मुमकु्षु  रालेन महता 
आत्मतन ववन्ितत लभते इत्यथम ॥ 
33 “आत्मा वय परुुषस्य मध”ु (तय०सं० २.३.२.९) 
34 “दहरण्मयेन पारेण सत्यस्यावपदहत ंमखुम।् तत्त्व ंपषून्नपावणृु सत्यधमामय दृष्टये॥” (ई०उ० १५)  
35 “अग्ने नय सुपथा राये अस्मान्न्वश्वातन िेव वयनुातन ववद्वान।् ययुोध्यस्मज्जहुुराणमेनो भूतयष्ठां ते नमउन्क्त ंववधेम॥” (ऋ०सं० १.१८९.१) / (ई०उ० १८) 
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हहमा तुषारय  पणाम पराणण मुषषता आच्छाद्य अपहृतातन इव यथा भवन्न्त तथा, अज्ञानावरणेन वनातन36 वननीया  स्तुत्यहाम  ज्ञानरश्मय  
मुवषता  आच्छादिता  अभूवन।् अथ, स्तुततशन्क्तसदहतने बहृस्पततना वल  अज्ञानम ्अरृ्पयत ्िबुमलताम ्अ च्छत,् मुवषता   ा  ज्ञानं 

च प्रारटयत।् यात ्यावत ्स याममासा सूयामचन्द्रमसौ भ्रमि  उच्चरात  उभाववप उच्चरन्न्त, अथामत ्संसारचक्रभ्रमिं यावत ्प्रवतमत ेतावत ्

बहृस्पतत  अननुरृ्त्यम ् रय रप्यन्यय  रतुुं ि ुशरं, रेवलं  ुरुणा एव रतुुं शक्य ं रायमम ् अपुन  उपतनषज्जन्यब्रह्मज्ञानेन 

आत्यन्न्तरि ुखतनवतृ्त े भ्रसद्धत्वात ्तिथुं पुन  अरतमव्यं रमम चर्ार37 अररोत॥्  

As leaves appear to be robbed by a blanket of snow, so the revered Knowledge-light appears to be covered 

by ignorance. Now, with the power of prayers, Bṛhaspati has overpowered ignorance and unveiled 

Knowledge. Thus, he performed a task which cannot be replicated by anyone else and which does not 

leave any scope for doing it again as long as both sun and moon rise, i.e., till the world-cycle exists. Here, 

the task is uniting the paramātman and jīvātman together by shedding the ignorance of jīvātman, who has 

forgotten his true identity of being one with the paramātman or the ultimate, with the upaniṣadic teachings. This 

task of a Guru cannot be replicated by anyone because only the Guru can guide us in this path. The task should 

not be repeated because, through the upaniṣadic teaching, all worldly sorrows will be castigated entirely, i.e., after 

this castigation, nothing will be left than the Knowledge.  

10.68.11 अ॒भ्रि श्या॒वं न रृ्श॑नेभ्रि॒रश्वं॒ नक्ष॑त्रेभ्रि  षप॒तर ॒ द्यामष॑पशंन।् 
रात्यां॒ तम ॒ अद॑धुज्योतत॒रह॒नबह॒ृस्पततभ्॑रिम॒ नदह्ं॑ षव॒दद् ा ॥११॥ 

अ॒भ्रभ। श्या॒वम।् न। रृशः॑नेभ्रभ । अश्वः॑म।् नक्षः॑रेभ्रभ । वप॒तर । द्याम।् अ॒वप ं॒श॒न।् रात्रयाः॑म।् तम ः॑। अिः॑धु । ज्योतत ः॑। 
अहः॑न।् बह॒ृस्पतत ः॑। भ्रभ॒नत।् अदद्रः॑म।् वव॒ित।्  ा ॥ 

यिा बहृस्पतत  अह्म ्अज्ञानम ्भ्रिनत ्अभ्रभनत ् ा  ज्ञानं च षवदत ्अववन्ित ्तिा, श्यावं रवपशवणीयम ्अश्वं रृ्शनेभ्रि  सौवणथराभरणय  
अलङरुवमन्न्त न तद्वत,् षपतर  पालतयतार  बहृस्पतत ंसेववतार  िेवा  द्यां द्युलोरं नक्षत्रेभ्रि  अभ्रि अषपशंन ्अभ्रभतो अिदपयन।् त ेच 

रात्यां तम  अवप च अहन ्अहतन ज्य तत  प्रराशम ्अदधु ।38  

When Bṛhaspati destroyed the ignorance and made aaccesible the Knwoledge-light, the admirers of 

Bṛhaspati have adorned and brightened the antarikṣa with constellations, as people adorn a dark horse 

with golden ornaments. Moreover, they placed darkness in night and light in day. 

10.68.12 इ॒दमर्॑मम॒  नम ॑ अभ्रि॒याय॒ य  प ॒वीरनवा॒न नव॑ीतत। 
बह॒ृस्पतत ॒ स हह   भ्रि ॒ स  अश्व् ॒ स वी॒रेभ्रि ॒ स नभृ्रिन॑ो॒ वय ॑ धात॥्१२॥ 

इ॒िम।् अ॒र॒मम॒ । नम ः॑। अ॒भ्रि॒यायः॑। य । पू॒वी । अनुः॑। आ॒ऽनोनः॑वीतत। बह॒ृस्पतत ः॑ स । दह।  ोभ्रभ ः॑। स । अश्वय ः॑। स । 
वी॒रेभ्रभ ः॑। स । नऽृभ्रभ । न ॒। वय ः॑। धा॒त॥् 

इत्थम्भूतेन, अभ्रियाय अन्तररक्षस्थानीयाय िेवाय इदम ् स्तुतं नम  स्तोरं वयम ् अर्मम अराष्मम। य  बहृस्पतत  प वी  पूवोक्ताभ्रभ  
ऋन्ग्भ  मन्रय  अनु अनुक्रमेण आन नवीतत अस्मत्त  स्तुत  भवतत स  बहृस्पतत    भ्रि  सवमज्ञानरपय  मनोवनृ्त्तभ्रभ , अश्व्  
उत्तमेन्न्द्रयय ,39 वीरेभ्रि  प्राणय ,40 नभृ्रि  रक्तनेरीभ्रभ  नाडीभ्रभ  इत्थं शरदरेन्न्द्रयमनआदिभ्रभ  संयुक्तम ् आध्यान्त्मरं वय  जीवनं न  
अस्मभ्यं धात ्िधातु॥ 

Let us offer this homage to Bṛhaspati, who resides in antarikṣa. He who is recited with above-said 

praise; may bestow to us an elevated life with intellect full of Knowledge, well-receiving senses, 

enthusiastic vitality/energy and strong vein. 

                                                           
36 “तद्ध तद्वन ंनाम तद्वनभ्रमत्यपुाभ्रसतव्य ंस य एतिेव ंवेिाभ्रभ हयन ंसवामणण भतूातन संवाञ्छन्न्त॥” (रे०उ० ४.६) तत्र शाङ्र्रिाष्यम ् - करञ्च, तत ्ब्रह्म ह 
करल तद्वन ंनाम तस्य वन ंतद्वन ंतस्य प्राणणजातस्य प्रत्य ात्मभूतत्वाद्वन ंवननीय ंसम्भजनीयम ्। अत  तद्वन ंनाम; प्रख्यातं ब्रह्म तद्वनभ्रमतत यत , 
तस्मात ्तद्वनभ्रमतत अनेनयव  णुाभ्रभधानेन उपाभ्रसतव्य ंगचन्तनीयम ्।  
37 “पन्ण्डता  समिभ्रशमन ॥” (भ० ी० ५.१८) 
38 “न तर सूयो भातत न चन्द्रताररं नेमा ववद्यतुो भान्न्त रुतोऽयमन्ग्न । तमेव भान्तमनभुातत सवुं तस्य भासा सवमभ्रमिं ववभातत॥” (मुं०उ० २.२.११) / (र०उ० 
२.२.१५) 
39 “इन्न्द्रयाणण हयानाहुववमषयांस्तेष ु ोचरान।् आत्मेन्न्द्रयमनोयकु्तं भोक्तेत्याहुममनीवषण ॥” (र०उ० १.३.४) 
40 “प्राणा वय िश वीरा ” (य०सं० १६.४८) / (श०ब्रा० १२.७.१.१२)  
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8. Conclusion 

It can be seen that Sāyaṇa has interpreted the foreground story in the light of the Itihāsa, and Udgītha in 

the light of the ādhidaivika approach. In contrast, the present research intends to provide an interpretation with 

an ādhyātmika (Vedāntic) approach. 

In this novel interpretation, the author tried to follow the path of interpretative tradition expounded by 

ācāryas like Udgītha, Sāyaṇa etc. and the later commentators. Sāyaṇācārya presents the possibility for a vivid 

interpretation of this sūkta by interpreting certain words like ‘go’, ‘vala’, ‘parvata’ etc. For example, initially, he 

interprets ‘go’ as cow, and in an alternative scheme of interpretation, he has explained the same term as 

rainwater.  

One of the later commentators, Brahmamuni, who follows the philosophy of Swami Dayananda Saraswati, 

also interprets the sūkta in spiritual light. He translates the phrase ‘aśnā apinaddhaṃ madhu pari-apaśyat’ in the 

eighth mantra as ‘he sees the soul firmly bound by the body, the place of worldly enjoyment’.41 Here the meaning 

of the word ‘aśnā’ is taken as ‘by the body’. This interpretation is very contextual and meaningful in the Vedāntic 

line of thought.  

Such instances in the interpretation provide a fertile ground for possible alternative interpretations. These 

frequent hints are an inspiration, and they paved the way for the present sūkta, expounded under a novel idea.  

These paths, which are laid by our ancestors, can also guide the way for other sūktas, which can also give 

an ādhyātmika (Vedāntic) view. There is plenty of scope for such an interpretation, majorly for sūktas that are 

related to the diety Bṛhaspati and Brahmaṇaspati.   
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